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are said to remember all these three when we get up. But
to remember there must be a samskara which presupposes
the destruction of the previous experience. In every expe-
rience there is the 'sakshi caitanya' which has no destru-
ction. Then how is there the memory of these three for
one when he gets up from sleep ?

Reply : Consciousness in itself is eternal, but as con-
ditioned it is not eternal. Thus memory becomes possible.
Ajnana evolves itself into the form of that which witnesses
its own happiness. In this evolved ajnana, there arises the
'caitanyabhasa9. From this we have the 'ajnanadi visesha-
nubhava'.

Ajnana conditions consciousness and assumes a variety

of forms. Of these forms we have the ajnananubhava, suk"
hanubhava and sakshi. These differ from one another since
they are the various stages or forms of the evolving ajnana.
Thus arises the difference between one 'caitanyabhasa' (cai-
tanya vritti) and another. Such vrittis have a begining
and end and they are destroyed. They give rise to samskara'
and this in its turn gives rise to memory. And the memory
appears in the forms of ajnana sukha and sakshi caitanya.

Now it is a rule that samskara has as its asraya in that
which has given rise to it. Such an entity is the self as con-
ditioned by ajnana. It has its asraya in this ajnana, and
not in the antahkarana,

Thus there is always the possibility of experiencing
the 'ajnana sukha' in deep sleep. Consequently Padma^
pada's argument in favour of 'dahkhabhava5 is faulty and
inconsistent.